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19 Shawwaal 1433 – 6 September 2012

BLOOD DONATION AND

THE SHARIAH

QUESTION 

Modernists are on a campaign to encourage Muslims to donate blood. What is the ruling of the Shariah regarding blood donation and transfusion? Please check the fatwa and comment in the light of the Shariah.

ANSWER 

Rasulullah (sallallahu alayhi wasallam) said:

“Allah did not create the shifa’ (cure) of my Ummah in 

substances which have been made haraam for them.”

   Whilst the Shariah permits the utilization of haraam substances in dire cases of need for medical treatment, the Shariah does not permit storage of haraam and filth matter for future use. Thus blood banks are not permissible.

   If at the time of the emergency, halaal remedies are not available, then a haraam substance  available at the time  may be used. Today it is blood banks. Tomorrow it will be urine and faeces banks. People will be called on to 'donate' urine and faeces to be stored in these filthy 'banks' for future use.

   The medical value of urine has already been conclusively established. It is only a matter of time for urine banks to come into existence. The muftis who are now legalizing blood banks will then  advise Muslims to proceed to these urine banks with bottles of their urine and chamber pots of faeces. Blood, urine, faeces and all sorts of najaasat are integral constituents of the kufr cult of the western world which Muslims are blinding aping.

   Insaan is Ashraful Makhluqaat (the Noblest  of Creation). The Muslim Insaan is governed not only by dry fiqhi technicalities. The moral code of Islam, which is the primary theme of the Qur'aan and Sunnah,  regulates every aspect of the Muslim’s life.  Fiqh may not be employed in isolation of the Moral Code of the Sunnah. Rasulullah (sallallahu alayhi wasallam) said:

"Cure for my Ummah has not been created in substances which

have been decreed haraam for them."               

Thus in anticipation of future  emergencies, it is not permissible for  this noble species of Creation to descend to the bestial level of consuming  just any filth  nor is it permissible for him to recklessly employ haraam substances for medical treatment in the way kuffaar do.

   Muslims are required to have a large measure of Tawakkul on Allah Ta'ala. When one broods on future emergencies and dangers, then these issues become realities. On the other hand, when Muslims submit to the Shariah and repose their trust on Allah Ta'ala, then He takes care of future emergencies. He will make the provisions for the developing exigencies.

   Pork – a little pork – becomes permissible to save life when no halaal food is available. But this is not a licence for establishing pork banks wherein pork will be refrigerated and kept for alleviating  starvation in poor countries where people may  be dying due to the ravages of drought and famine.

   The argument of the "challenges  facing the medical fraternity" is baseless. Such 'challenges' are not our concern. Such 'challenges' may not be cited as a basis for violating the original and actual prohibition. Maut comes at its appointed time regardless of  blood  being transfused or not transfused. The Qur'aan Majeed states:

             "No person will die but with the permission of Allah at the appointed  time."

   The type of argument  employed to legalize blood donation displays a gross deficiency of the Aqeedah (Belief) of the person who made such a contention. His belief in the pre-ordained moment of Maut is mere lip service. It is not ingrained in his heart, hence he believes that the najis blood can save a person from Maut.

   It should be remembered that every mundane activity of the Muslim is inextricably interwoven with our Aqaaid (Beliefs). If there is life in  Aqeedah, the Aql will function in a state of equilibrium (I'tidaal) which will not lose sight of the Shariah. The lamentable situation in this era is  to isolate the Shariah and to apply emphasis on the mundane need. This is the tareeqah of the kuffaar. It should not be the methodology of those who understand the objective of life on earth, and who possess even a semblance of correct Ma'rifat  of Allah Ta'ala.

   It is most despicable to interpret away every demand of the Shariah to satisfy worldly  needs  in terms of standards  invented and set by the kuffaar.

   The article mentions two reasons for the permissibility of blood donation and transfusion:

(1) Absence of pain when blood is extracted

(2) Blood is akin to mother's milk.

We seek refuge with Allah Ta'ala from such corrupt reasoning. There is absolutely no validity in this argument. Both reasons are corrupt and do not constitute a valid Shar'i basis for halaalizing a haraam 

   The first reason is baseless conjecturing because  'absence of pain' is not a ground for halaalizing a haraam act. It is contended that one of the reasons for the impermissibility of  'donating' an organ is  'pain'. On account of the pain, it is  said that organ 'donation' is haraam. Since there is no pain in extracting blood for donation, it is permissible (i.e. according to the fatwa you have sent). But this is manifestly corrupt. (faasid) logic. What will be the ruling if an organ can be painlessly removed? Logically, i.e. in terms of this faasid reasoning it will mean that organ 'donation' will be halaal due to the elimination of the pain factor.

    The only reason why organ 'donation and organ transplantation are haraam is because it involves human organs. The Shariah prohibits  the derivation of any benefit whatsoever from human organs and parts of the body.

    And how do they argue away the fact that despite hair and nails being removed painlessly from the body, utilization of these human items remain haraam? It is haraam to use human hair and human nails despite the total absence of pain when these items are removed from the body. Thus, the factor of pain plays no role whatsoever. What is haraam in terms of the Shariah remains haraam even if the acquisition of the haraam item is achieved painlessly.

   The second reason is even more  faasid, and devoid of rationality. It is baseless to analogize blood with milk. Blood is Najaasat-e-Ghaleezah (Heavy Impurity) while mother's milk is Halaal Tayyib.   Equating blood with milk is baffling to say the least. Allah Ta'ala has created mother's milk for a specific purpose. The milk is halaal and tayyib for the infant whereas blood is najis and haraam at all times. Allah Ta'ala did not create blood to fulfil the functions of milk or medicine.

   In the analogy, the issues are: 

· Permissibility of drinking mother's milk

· Permissibility of using blood.

The effect of permissibility of using najis blood is irrationally inferred on the basis of the permissibility of using halaal milk. An impure substance may not be proclaimed halaal on the basis of a pure and halaal substance. The halaal substance is halaal by Nass of the Shariah, and the impure substance is haraam also by Nass  of the Shariah.

   The fasaad of this analogy is further compounded  by the fact that  the hukm in the Asl (original premises) is  the permissibility of drinking a pure substance whilst the hukm in the Fara' (the issue for which the analogy has been employed) is the permissibility of using (not drinking) a haraam najis substance. The analogy is thus totally unprincipled and utterly baseless.

   The contention that milk despite being the product of blood is halaal, hence blood too is halaal, is an insult to the intelligence of the proponent of this corrupt view. Firstly, the Shariah has categorically decreed the najaasat and hurmat of blood. There is no qiyaas (analogy) which can abrogate this categorical Shar'i ruling.

   Secondly even if mother's milk is the product of blood, it is not blood. It is a product yielded after the occurrence of Qalbul Maahiyat (total transformation to produce an entirely new, different substance totally independent from the original impure substance). Milk is taahir and tayyib by Allah’s command, and blood is najis and haraam also by Allah’s command. Milk is never blood and blood is never milk. The invalidity of the analogy is self-evident and conspicuous.

   We fail to understand the reasoning which halaalizes blood 'donation'. Utilization of haraam substances becomes permissible on a simple Shar'i principle which does not require labyrinthal  reasoning. The straightforward principle is: Dire Needs render permissible prohibitions. On this basis, when there is a genuine dire need, the haraam substance will become temporarily permissible. But, blood donation is excluded from this principle because   Blood is a human part.

   The argument that milk despite being a human part is lawful for consumption, hence blood too is permissible, is invalid because Allah Ta'ala has created mother's milk specifically for the infant to consume, not so blood. Qiyaas (reasoning) cannot abrogate the Law of Allah Ta’ala. The other parts of the human body may therefore not be argued on the basis of milk. Thus the original fatwa of the hurmat of blood for medical treatment as stated in all the kutub remains intact.
   There is the despicable endeavour among muftis of this era to transform every haraam innovation of the western kuffaar into halaal. Najaasat, liquor, riba, picture-making, television, haraam medicines, carrion and many others things and practices of the kuffaar are being declared halaal on the basis of baseless opinion, corrupt logic and misinterpretation. If this process of incremental erosion of the Shariah has to continue, then ultimately the same fate which has destroyed the Shariats of Nabi Musa (alayhis salaam) and Nabi Eesa (alayhis salaam) will overtake Islam. Fortunately, Allah Ta’ala has assured us in the Qur’aan that He will protect this Deen. And, the medium of this protection is the Ulama-e-Haqq who will oppose baatil, fisq, fujoor, bid’ah and kufr until the Day of Qiyaamah.

     The  liberal fatwas of liberal muftis are devoid of solid Shar’i dalaa-il (proofs). Their ‘proofs’ are fundamentally opinion based on faasid qiyaas. Whenever a haraam act becomes accepted in society, then  the liberal muftis believe  that it is their obligation to extravasate  by hook or crook ‘proofs’ to fabricate fatwas of permissibility for the haraam acts which are the products and fabrication of the western kuffaar whom Muslims are aping right into “the lizard’s” – “the lizard’s hole” according to Rasulullah (sallallahu alayhi wasallam). Any najaast and haraam the west decorates are overeagerly accepted and given Islamic respectability. Regarding all the corrupt interpretations  which the ulama have introduced in this age, Haji Imdaadullah (rahmatullah alayh), the Shaikh of Hadhrat Maulana Ashraf Ali Thaanivi (rahmatullah alayh), said. “The Ulama have opened up such a wide gate of ta’weelaat (interpretations) that several elephants can pass through at one time.” 

   The blood-donating campaign initiated by miscreant and misguided Muslims is haraam. It is not permissible for Muslims to donate blood.
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BLOOD DONATION IS HARAAM. BLOOD IS NAJIS. ALLAH DID NOT CREATE THE CURE OF THIS UMMAH IN NAJIS AND HARAAM SUBSTANCES.












